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ITPAKTHUYHA ®LVIOCO®PIA KOH®YIHIAHCTBA

Lle Oocnioxcennss akmyanvue ONsL PO3YMIHHA CYYACHUX NOMIMUYHUX, eKOHOMIYHUX | COYIOKYTbMYPHUX Npoyecie
Kumaio, axi xapakmepu3sylomsbcs 6UCOKUM CMyneHem iCMOpPU4HOi cnadkoEMHOCMIE U YBAJICHUM CABIEHHAM 00 CB0€Ei
0YX08HOI chaowunu.

Kondghyyiancmey 6 yinomy npudineno uumano ysazu y eimuusHsanii i ceimosiu icmopuunitl Hayyi. Ceped pobim, cneyi-
AIbHO NPUCEAYEHUX AHANIZY NPpaAKmuyHol Qinoco@ii Kongyyiancmea, HeoOXIOHO BIOZHAUUMU HACAMNEPeO NPayi, 6U3HA-
yHUX cunonoeig cyyacrocmi M. Jlvoge, M. E. Jlvioica, nepexnaou nam smuuxie kon@yyiarnceroi oymxu [oc. Hobnoka.

Hessaoicarouu na docmammio KinbKicmeb HAYKOBUX OOCHIONCEeHb, NPUCBAUEHUX icmopii norimuunux i ginocogcorux
yuenv Kumaro, doci y 6imuusHAHIU CUHONO2I] HEMAE KOMNIEKCHUX O0CTIONiCe b, Y AKux oOu oyna posenanyma cneyugika
npaxmuynoi ginocoii kongyyiancmsa.

Memoro 0ocnioxcenns € cucmemMHull aHaiz KOHGYYIaHcmea sik npakmudnol Qinocogii.

YV kongyyiancexiv Oymyi Kyriemugy8aHHs 2yMaHHUX (YUBLNI308aHUX) BIOHOCUH € HEeGi0 EMHOI YACMUHON KUMAli-
cbkoi i0enmuyunocmi. Inwe numanns, nog’azaune 3 NPUHYUNRAMU SYMAHKOCII Ul PUMYATY, CIOCYEMbCSL BNIUBY COYIANbHO-
emUYHUX HOpM HA KOHKpemHo20 inougioa. Mooenv emuunoeo cycninbcmea Kongyyis 6yna npocmoro i ioeanicmuyHor:
HanexlcHe oepicasHe YNpasiintsa NOYUHAEMbCS 3 MOPAILHO20 CAMOBOOCKOHANEHHA enimu. Ynpoeaooicenns Kongyyian-
CbKOI emuuHoi MOOei 0epacass Mano OANeKOCANCHI HACTIOKU 8 KUMALCLKOMY CYCHITbCMET ma KYIbmypi.

Busnaunuii enecox y pozeumok kongyyiarcoroi npaxmuunoi ginocoii spobunu Men-yszu (385—312 pp. 0o . e.) i
Cronv-ysu (310-219 pp. 0o H. e). B 060x yux ¢pinocoghie i € MemoOuKow SUXOBAHHS HOOCLKUX MOPAbHUX SIKOCMEIL.
Cronv-y3u nog’sizye i 3 Qpa, Hadarouu nepuiomy 8iominky sionogioanrvuocmi. I11ioxio Cronv-y3u 00 MopanbHo20 ROPAOKY €
Ginbut 06TPYHMOBAHUM § GiNbUL 36ANCEHUM Y CE0IX NPUNYIYEHHAX 000 TH00CbKOL npupoou. Hozo konyenyis 306HiuHb020
Dpezyio8antsa NOGEOTHKU € OLIbLU HCUMMEIOAMHOIO CUCMEMOTO, Hidc i0eanicmuynuil 2ymanizm Men-y3u.

Cnpsimosanicms npakmuunol Qinoco@ii Kongyyiancmea Ha cOYianbHO-NOAIMUYHY U eMUYHY NPOOLEMAMUKY, C8IO0Me
OpIEHMYBAHHSL C80IX adenmie Ha COYLaNbHUL 0008 30K [ N0IbHICMb 0epaicasi 3abesnequnu i cmamyc oQiyitnoi ioeo-
noeii imnepcokozo Kumato, wjo npuseeno 00 8Kuo4eHHs NPUHYUNIE SYMAHHOCII 1 pUMY Aty 6 HOBCAKOEHH)Y C8IOOMICIb.
Ilpomszom yciei icmopii Kumaio, nezeadicarouu na i0eonoeiuni ma nORimuyHi 8issHHA 4acy, RPaKmuiHa QinocoQis KoH-
dyyiancmea 6yna Hacmanosorw 00 Oill, 0cepoam cimoanady 0C8IUeHOT MepUMOKPaAmii.
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THE PRACTICAL PHILOSOPHY OF CONFUCIANISM

The practical philosophy of Confucianism is the spiritual foundation of Chinese civilization, since it forms the
axiological principles of socio-political order. In the practical philosophy of Confucianism, the central place was the
issue of the moral nature of man, state administration, education and cultivation of an ethically responsible citizen. The
Sfundamental principles of Confucian practical philosophy were the principles of humanity and ritual. The development
and systematization of the main ideas of Confucianism in the field of ethics and practical philosophy is connected with the
thinkers of Mencius and Xunzi. This research is topical to understanding the modern political, economic and socio-cul-
tural processes in China, which is characterized by a high degree of historical succession and careful attitude towards
its spiritual heritage. Among works specially devoted to the analysis of the practical philosophy of Confucianism, it is
necessary to mention, first of all, the works, outstanding contemporary sinologists M. Loewe, M. E. Lewis, translations of
the monuments of the Confucian thought of J. Knoblock.

Despite a sufficient number of scientific studies devoted to the history of China s political and philosophical teach-
ings, there is still no comprehensive research in domestic sinology, in which the specificity of the practical philosophy of
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Confucianism would be considered. The purpose of this study is the systematic analysis of Confucianism as a practical
philosophy.

The main goal of the Confucian analects was the development and encouragement of reflexive thinking about eth-
ical actions and responsibilities. Given this methodology, in the practical philosophy of Confucianism, two fundamen-
tal principles of humanity (ren) and behavioral decency (li) were developed. Ren or humanity in his early application
denoted courage as a special quality ruler. Humanity also marked the benevolent attitude of the ruler to his subjects.
However, in Confucian reflection, this concept gradually became a sign of moral quality, characteristic of man as a whole.
In different variations, the concept of humanity was widely used in early Confucian philosophy, denoting humanity in
general, humanity as a distinctive feature of man or natural human virtue of compassion. Thus, this characteristic was
determined in many ways.

Humanity as ethical wisdom is closely linked with such social guidelines: respect, tolerance, benevolence, diligence
and generosity. In addition, humanity requires such qualities of character as wisdom, righteousness, courage and deter-
mination. The principle of humanity is realized in different contexts: family, state and social.

A more complete understanding of the principle of humanity requires consideration of another important principle —
li (ritual). This principle is present in all the normative codes of conduct of Chinese society. It was widely used in pre-
Confucian times to denote ritual religious behavior in order to obtain supernatural protection and the blessings of deities.
In the early times it was believed that the commitment of the gods could attract a ritual sacrifice. Many rituals devoted,
in particular, to the harvest, were carried out only by the emperor, who was also considered “Son of the sky”. During the
period of the belligerent states, the sphere of application of the principle of li gradually expanded and began to denote
decency in the interactions between ordinary citizens.

Standards and norms of decency have served as guidance for proper behavior in a number of contexts: between
children and parents, subjects and ruler, officials and emperor. On the basis of the principle of li were developed clear
standards for a particular type of behavior according to a specific place and time.

Ideally, implementation of the practice facilitated the humanization of human relations. In addition to its basic ethical
content, the principle of li contains a significant aesthetic component. There is a deep connection between humanity and
ritual. In general, the purpose of the Confucian ethical self-improvement program was to learn to be human. The princi-
ples of humanity and ritual are interconnected, both internal and external. The principle of humanity refers to the internal,
moral content of man. On the contrary, the basis of the ritual are external, socially constructed norms that govern and in
a certain way limit the inner self.

Humanity and ritual are interdependent principles. This means that any of the two principles does not have an inde-
pendent meaning. According to this point of view, humanity manifests itself only in ritual practices.

In Confucian philosophical thought, cultivating humane (civilized) relations is an integral part of Chinese identity.
Another issue related to the principles of humanity and ritual, concerns the impact of socio-ethical norms on a particular
individual. Finally, the important aspect of Confucian practical philosophy is the ratio of collective and individual. It is
safe to say that Confucianism is an attempt to combine the collectivist-individualist characteristics of socio-political
organizations. In fact, the Confucian practical philosophy, which is based on the principles of humanity and ritual, is
the embodiment of a collectivist-individualistic approach to the socio-political organization of the state. Confucianism
was optimistic, but pragmatic, in assessing human moral abilities and ways of their formation in order to obtain more
productive results for society.

Significant contribution to the development of Confucian practical philosophy was made by Mencius (385-312 B.C.)
and Xunzi (310-219 B.C.). Mencius, a disciple of Confucius of the second generation, argued that human nature is good.
According to Mencius, evil is caused by various external factors that led to the fact that a person distorted his original
good nature. So, a fix is needed to restore the lost source of good.

Xunzi believed that human nature was evil from the very beginning, and that it needs to be corrected in order to avoid
further decomposition of the human race. Questions about human nature and its correction have evolved, both in the Con-
fucian school and abroad. In essence, the philosophy of Mencius is humanistic and ethical. His theory of human nature is
more advanced, systematic and logical than Confucius. On this basis, he built his theory of a humane state.

Other concepts of human nature that differed from the approach of Mencius, emphasized that morality is not an inter-
nal part of human nature; a person is born as a blank board and becomes good or bad depending on the influence of the
surrounding environment, some people are born internally good, and others are evil. The main ethical problem of Men-
cius, both theoretical and practical, was moral self-cultivation. The first approach separates morality from the nature
of man, while the second emphasizes the impact on people of external factors. The third approach denies the statement
of Mencius that good — a universal characteristic of man. Affirming that inner goodness is a universal feature of man,
Mencius emphasizes that all people are potentially good, regardless of hereditary status.

In contrast to the positive assessment of the human nature of Mencius, Xunzi's views are more pessimistic. His treatise
is called “Human nature is evil . Xunzi begins his treatise on the postulate of the lack of moral goodness in the primordial
human nature.

In their ethical concepts, Mencius and Xunzi begin with opposing assumptions. Mencius relies on the original assump-
tion, which was shared by early Confucianism, about the kindness inherent in human nature. He optimistically believed
that the transformation of society would take place if these good starts were cultivated. Xunzi, on the other hand, pos-
tulates that for the modernization there is not enough one morality, it must be strengthened by li and fa. Neverthe-
less, he makes optimistic forecasts for society. Xunzi unambiguously claims that ethical perfection is a real opportunity
for all people.
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Both philosophers unambiguously affirm the equality of all people. The notion of equality introduced by Mencius and
Xunzi not only deprives the legitimacy of historical natural inequality, but also criticizes existing inequalities. They chal-
lenge the hereditary aristocracy and rveplace it with ethical meritocracy. The state model they proposed is essentially

social engineering in society.

Throughout the history of China, in spite of the ideological and political trends of time, the practical philosophy
of Confucianism was the guiding action, the focus of the outlook of enlightened meritocracy.

Key words: humanity, ritual, ethics, Confucianism.

MocTranoBka mpodaemu. Lle nocmimkeHHs akTy-
albHE JUIS PO3YMIHHS CYYacHUX IMOJMITUYHHX, €KO-
HOMIYHHUX 1 COIIOKYIBTypHUX mporeciB Kutaro, siki
XapaKTEePU3YIOThCS BUCOKHM CTYIEHEM iCTOPHUYHOL
CHAaJKOEMHOCTI W YBaXHUM CTaBJIEHHSIM IO CBOE€T
IYXOBHOT CIILIMHU.

AHnaniz nociaimkenns. Kondyiianctsy B 11iiomy
MPUIIICHO YMMANI0 YBard y BITYM3HSHIA 1 CBIiTO-
Biii icropuuHiii Haymi. Cepex poOiT, cremiagabHO
MIPUCBSIYEHUX aHANi3y MPakTU4HOI Qinmocodii KoH-
(ymiaHcTBa, HEOOXiNHO BIA3HAYUTH HacaMIIepe.
mpaii BU3HAYHUX CHHOJOTIB cydacHocTi M. Jlroge,
M. E. Jlstoica, nepekiaau nam’STHUKIB KOH(YI[iaH-
cekoi aymku J[x. Hobmoka.

HesBaxaroun Ha AOCTATHIO KiJIBKICTh HAYKOBHX
JOCIIPKEHb, TMPUCBIYCHUX 1CTOpIi TOMITHYHUX 1
¢inocoderkux ydens Kuraro, noci y BITUM3HSHIN
CHHOJIOTI] HeMa€e KOMILIEKCHUX JOCHIKEHb, Y SKUX
Ou Oyna po3misiHyTa crienudika mpaktuaHoi dinoco-
¢ii koH(ymiancTBa.

MeTo10 CcTATTi € CUCTEeMHHI aHami3 KOH(yIiaH-
CTBa K MPaKTHIHOI Pimocodii.

Bukaanx ocHoBHOro marepiany. KimrodoBum Tek-
CTOM, Y SIKOMY BUKJIaJIeHI OCHOBHI MPUHIIMIIN TIPAK-
tHuHOi (inmocodii koHymiaHCTBA, € «AHAIEKTH
Kondymis» (Jlyap IOi). Ananexktd B mepekiaii
3 TpElbKOi MOBH O3HA4Ya€e «BUOpPaHI TBOPH OIHOTO
abo0 KiTbKOX aBTOpiB». TeKcT ckimamaeTscs 3 (par-
MEHTIB, CTBOpPEHMX TreHepauismMu y4HiB Kondymis
I HampcaHUX uepe3 CIMIEecSAT POKiB Micis CMepTi
camoro Koudymis. ¥ pamkax npaktundaoi ¢inocodii
KoH(GYyIiaHncTBa Oynmum po3pobieHi aBa ¢yHIaMEH-
TaJbHI IPUHIIMTIH: PeH (TyMaHHOCTI) 1 J1i (TIOBETiHKO-
BOI MpHCTOHHOCTI). ba3ylounck Ha UX NPUHLUIAX,
MOXHa JOCATTH KOH(YLIaHCBHKOTO ifieay LUBiTi30-
BaHOI JItouHU. bynb-sike po3yMiHHs KOH(YIiaHCHKOT
npakTuaHoi pinocodii cimpaeTbes Ha T€, IK MU PO3Y-
MI€MO I1i IBa MPUHITATIN Ta B3aEMOJII0 MK HAMH.

Pen, abo rymaHHICTb, y CBOEMY PaHHBOMY 3aCTO-
CYBaHHI IMO3HAYaJ0 MYXHICTh SIK OCOOJHBY SIKiCTBH
npaBuTensi. ['yMaHHICTh TakoX MO3Havana ao0po-
3UYIIMBE CTABJICHHS MPaBUTENS 7O CBOIX MiAJIAHHX.
[Ipore B KoH(}YyIIaHCHKINA peduiekcii e MOHATTA
[IOCTYTIOBO CTAJIO 03HAYaTH MOPAJIbHY SIKiCTh, Xapak-
TEpHy Ul JIIOAMHU B LiJioMy. Y DIi3HHX Bapiamisx
MOHATTA TYMaHHOCTI LIMPOKO BHUKOPUCTOBYBaJOCS
B paHHil KoH(yUiaHCBKIH (inocodii, mo3HauarOUH

NPUPOIHY JIIOACBKY YECHOTY CHiBYyTTs. [IpHHIUI
TYMaHHOCTI BHUCTYNaB BHXIJTHOI TOYKOIO ETUYHOI
MOBEMIHKA OCcOOHM. BiH misB 3a YMOBH, SKIIO MiX
JIIONBMU € 3TOfIa Ta CIHiNIbHI iHTepecH. Y KOH(YIiaH-
CBKiM IpakTH4HiA Qinocodii KyIbTHByBaHHS B3ae-
MOBUTIIHHX 1 OJ1aromifHUX BIZHOCHH € HEB1A €MHOIO
YaCTUHOIO €THYHOTO XHUTTs. KuTaiicbke CycrniibCTBO
CHMMOIOTHYHE, a HE aHTAarOHICTUYHE.

binemr moBHE pO3yMiHHA NPUHIUIY TYMaHHOCTI
BUMarae po3risily iHIIOTO BaXKJIMBOTO PUHLIUITY — JIi
(putyan). Lleit npuHIMI IPUCYTHIH Y BCIX HOpMaTHB-
HUX KOJICKCAaX TOBEAIHKH KUTAMCHKOTO CYCITiIbCTBA.
Puryany sx ¢ysnamenranpHili kareropii Kongy-
MK 1 HOTO MOCTIAOBHUKN HAAAJIN IIEHTPAIBHY POIh
y cBoiii comianpHiA mporpami (Lewis, 2006: 14).
BiH mmpoko BHKOPUCTOBYBaBCS B TOKOH(YIIaHCHKI
Yyacu AJsl TO3HAYeHHS PUTYalbHOI peliriiHol moBe-
JIHKHM 3 METOI0 OTPUMAaHHS HAJIPHUPOIHOTO 3aXUCTY
Ta OrarocioBeHHA 0OXecTB. Y TEpBICHI YacH BBa-
Kaocs, 0 IPUXHWIHHICTH O0TiB MOXKE TIPUBEPHYTH
puTyajbHa >xepTBa. barato puryanis, NpHUCBIYEHHX,
30KpeMa, BPOXKalo, NPOBONWINCS TUIBKM 1MIIepa-
TopoM, «CuHoMm HebGa». Ha migcraBi mpuHuumy i
Oyu po3pOOJICHI YiTKI CTAaHAAPTHU IS IEBHOTO THITY
MTOBEAIHKH BIATIOBITHO /IO KOHKPETHOTO MicCIIs i 4acy.
KonymiaHcbki BUECHI pO3pOOHITH TMOHATTS PUTYAITy
SIK OCHOBY COLIiaJIbHOTO MOPSIAKY, apajieabHuN Auc-
KypC 3aCTOCYBaB 110 i7Ief0 A0 aMiHiCcTpalii Ta npasa
(Lewis, 1999: 32). Kondyuiancekuii npuHOMN i
BUCTYIIaB aJBTEPHATUBOIO LIONO JIETiCTCHKOTO MPUH-
umy ¢a (3aKoHY) sIK 3ac00y YIIpaBIiHHS JIePKABOIO.

[lpuHIMTIM TyMaHHOCTI W puTyany IIOB’si3aHi
Mik c0000 SIK BHYTPIIIHBO, TaK 1 30BHIMIHBO. ToMy
BUHHKAE 3alIUTaHHS, IO € BAXKJIMBILIMM ISl KOH]Y-
iaHChbKOi MpakTH4HOi (inocodii: mpupoxpHi (BHY-
TPINIHI) MOPAaJIbHI AKOCTI 200 1X 30BHIIIHE KYJIBTHBY-
BaHHA. | YMaHHICTh SK BUIIHA MOPAJLHUHA TTPHHITAT
Hasae ceHc putyany. [IpoTe rymMaHHICTh SIK IPUHIUIT
BUILIOTO MOPSIKY HE 3MEHIIYE 3HAYYIIiCTh PUTYay
B KOH(QYIIaHCBKiH Tpaguii.

Po3mis moOHATH TyMaHHOCTI W puTyaly CrHo-
HYKa€ J0 TMOAABIIOrO JOCHTIHKEHHS IHX TOHSTH
Yy CYCIUJIBHO-TIOTITHYHOMY KOHTEKCTi. Mogenb ime-
anpHOI nepxaBu Kondymis Oyna mpocToro: HalnexHe
JepKaBHE YIPABIiHHSA MOYMHAETHCS 3 MOPAIBHOTO
CaMOBJIOCKOHAJICHHSI €JIITH. YNPOBaKeHHS KOH-
GyliaHChKOI €THYHOI MOl Jep)KaBu Majo jalie-
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KOCSKHI HACHiIKM B KUTaWChKOMY CYCHiJIbCTBI Ta
KyJABTYpi. [1es, mo BuXoBaHHS i OCBiTa MOPOIKYIOTh
MOpaJIbHO BiJIOBiIaIbHY OCOOY, Oyia MpHIleIuieHa
CHUCTEMI KHTAHCBKOTO JIEP>KaBHOTO YIIPABIIiHHS.
s cucrema mpoicHyBasia Bij €MOXHM AWHACTII XaHb
(206 p. no H. e. — 206 p. H. e.) 1o 1905 p. (Loewe,
1994: 17). KoudymiancTBo Oyii0 ONTHMiCTUYHUM,
ajie mparMaTHYHUM B OI[IHII JIFOJACBKUX MOPAaIbHHUX
3HaTHOCTE 1 cnocobiB X (opMyBaHHS 3 METOO
OTPUMaHHS OUTBI TPOMYKTUBHUX PE3YIBTATIB IS
CYCIILIbCTBA.

BusHauHMii BHECOK y pPO3BUTOK KOH(QYIliaH-
cbKol mpakTuuHoi ¢inocodii 3pobummu MeH-13H
(385312 pp. mo H. e.) i Cronb-13u (310-219 pp.
JI0 H. €.). MeH-113u, yueHb KoHdyiis apyroro moko-
JIIHHS, CTBEP/IKYBAB, IITO0 JIIOACHKA PHUPOAA € T00POIO.
BigmoBigHo 10 MeH-113H, 3110 3yMOBJIEHE Pi3HUMH
CTOPOHHIMH YMHHHUKAMH, SKi IPU3BENU 10 TOTO, IO
JIFOJIMHA CITIOTBOPHJIA CBOIO MEPBICHY 100PY MPUPOY.
MeH-1131 € aBTOPOM TpPAaKTaTiB KOH(QYIIaHCHKOTO
kaHoHy «Yotupu xuaurm» (Cu-1lly). Ilo cyri, ¢imo-
codhiss MeH-1[31 € ryMaHicTHYHOIO i etndHOI0. Moro
TEOopist PO MPUPOY JFOIUHH OLITBII TPOCYHYTA, CHUC-
TeMaTH4yHa Ta JoriuHa, Hix y Kongyuis (Yong Choon
Kim, 1989: 59). Ha 11iit ocHOBI BiH IOOY/yBaB CBOIO
Teopiro rymMaHHoi nepxkaBu. OCHOBHOIO ETUYHOIO
npobiemMor0 MeH-113H, K TEOPEeTUIHOI0, TaK 1 Mpak-
TUYHOIO, OyJ1a MOpaJlbHa caMOKybTHBaris (Mencius,
2009: XI).

CIOoHB-1I3M BHCTYHaB IMPOTH MOIVISIIB JIETi3My,
Ja0CU3MY, MOi3My Ta KO iMeH. CIOHB-113H HE MPo-

...............................................................................

CTO KPUTUKYBAB KOXEH 13 nux norsiais. Hacammepen
BiH CHHTE3yBaB Te, 1110, HA HOTo JYMKY, OyJ0 Bak-
JUBAMH €JIEMEHTAMH ITNX Pi3HUX ¢inocodiif i3 iHoro
ocobucTuMu KoH(YIiaHCFKUMU TIepekoHaHHsAME. Ha
BiIMiHY BiJl TMTO3UTHBHOI OIIIHKH JIFOJCHKOI MPUPOIN
Men-13u, nonsgad CroHb-1[3U OLIBII HECHUMICTHYHI.
Moro Tpakrar HasuBaeThcsi «JIIOJCHKA TPHpOAA €
3711010%». CIOHB-1131 IOYMHAE CBIM TPAKTAT 13 MOCTYATy
PO Te, IO JIOANHA, SKa CIIIYE 32 CBOEIO MPHUPOIOI0
i TOTypae CBOIM eMOIlisiM, HEeMHHYYe OyJie MopyIry-
BaTH 3aKOHU H IpaBWIIa CyCITUTLCTBA. [1est 3sHb (3112)
€ aHTOHIMIYHOIO 1010 uecHOT (Knoblock, 1994: 99).
IMinxing CroHb-1134 € OiIbIl OOIPYHTOBAHUM 1 OiJIbII
3BAXEHUM Y CBOIX MNPUIYIICHHSX II0A0 JIOACHKOT
MIPUPOAH. Y CBOIX €THUYHUX KOHIIEHITiAX MeH-1131 i
CroHbB-1131 KHJIAIOTh BUKJIMK CIIaIKOBii aprCTOKpATii
1 3aMIHIOIOTH ii €TUYHOI0 MEpPHUTOKpariero. Mojenb
JICpKaBH, SIKy BOHHU 3aIIPOMIOHYBAJIH, MO CYTi € €TUY-
HOIO 1H)KEHEPIEI CYCIUIBCTBA.

BucnoBku. CrnpsMoBaHICTh NMpakTU4YHOI (imo-
codii KoH}YyHiaHCTBA HAa COLIATBHO-TIONITHIHY
i eTH4Hy NpoOJIEeMATHKY, CBiJOME OpPIEHTYBaHHS
CBOIX aJEeNTIiB Ha COLaJIbHUN O0OB’SI30K 1 JIOSIIb-
HICTh JepkaBi 3abesneunmnu il craryc odimiii-
HOI ifeonorii iMrmepcekoro Kurato, mo mpusseno
JI0 BKJIFOUEHHS MPHUHIHIIIB TYMaHHOCTI W pHUTyaly
B TIOBCSKJEHHY CBimoMicTh. [IpoTsarom yciei icTopii
Kuraro, He3BaXkarouud Ha 11€0JIOT14YHI Ta MOJITHYHI
BiSIHHS yacy, mpakTuyHa ¢igocodis KoHPyLiaHCTBA
OyJa HAaCTaHOBOIO JI0 Jild, OCEPISAM CBITOTIISALY OCBi-
YeHOI MepUTOKpATii.
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