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MICTUIN3M SIK AITIOJJOTETUYHU MPUHIIUI MUCJIEHHS
I. K. YECTEPTOHA'

Cmamms npucesena IpynmosHOMy aHANIZY MICIUWUSMY SK 00HO020 3 BUSHAYATLHUX NPUHYUNie mucienns linbepma
Kima Yecmepmona ma 3’scyeannio 1020 poii K anoio2emuyno20 iHCMpYMeHMa 6 MeiCax XpUCmusiHCobKoi mpaouyii.
Asmopka nazonouye, wo Yecmepmon nocnioosHo eucmynas npomu peoyKyionicmebko2o payionanizmy MoOepHoi enoxu,
SKULL, HA 11020 OYMKY, 38YJICYE IOOCbKE NI3HAHHS 00 CYMO JO2IYHUX cXeM [ nozoasisie ceim enubunu ma maemuuyi. Jlozika,
8i0ipsana 6i0 noousy i YU, Modice OYmu HYMpiuiHbo NOCII008HOI0, ale 800HOYAC OMAHIUBOIO, OCKIIbKU He 30amHd
oxonumu nogHomy Oymms.

Y yvomy xonmexcmi micmuyusm y Yecmepmona nocmae ne sk 3anepeyeHHs posymy uu 8i0Mosa io iHmeneKkmyaibHo-
20 MUCTIeHHS, d K CNOCID 11020 oyuwenns ma eionoenents. Micmuynutl 00c8i0, 3aCHOBAHUL HA NOOUBE Nepeo iCHYBAHHAM
c8Imy, 00380JI5€ HOOUHI NOOAUUMU PeanbHICMb K 0ap [ MAIHCME0, d He SIK MeXaHiuny cyKynHicmo paxmis. Taxui nioxio
POSUWUPIOE MONCIUBOCTE NI3HAHHS, NOEOHYIOUU PAYIOHATIbHE OCMUCTICHHSL 3 eK3UCMEHYTUHUM NEPENCUBAHHAM I OYXOBHOI
inmyiyiero.

Ocobnusy ysazy 6 cmammi npudineno inmepnpemayii ecmepmonom Kuueu Hoea, sixa pytinye cnpoweni ysenen-
HA NPO CNpABeonUsicmy i NPUYUHHO-HACTIOKOBI 38 'S3KU Midic epixom ma cmpadxcoanusm. Ilokasano, wo micmuyusm y
YboMy 8UNAOKY He 0a€ 20MOBUX BION0BIOe, ale BIOKPUBAE NPOCMIP O NOOUBY U CMUPEHHO20 NPUUHSIMI MAEMHUYIL.
Iocmamu Hosa posensoacmvca ax Jobus Christi — npoobpas Xpucma, neeunnozo cmpaxcoanvys, wus eipnicms Bozosi
nepemeoproe CMpA’COAHHsL Ha WIIAX MICHUYHO20 NI3HAHHS MA 0YXO8HO20 3POCMAHHIL.

Y emammi maxooic 30iticheno 02150 nonepedrix docuiodxcerns, 30kpema npays K. Jlayepa, M. Maxnyena ma P. Baiinoa,
AKI aHanizyromo nyoenuu gbmocoqbcz;xuu i Kynemypuuti sumipu micmuyusmy Yecmepmona. Boonouac nzdkpecmoembc;z
Wo anonocemuyHull NOMeHYiaa 1020 MICIUYHO20 MUCTI@HHS 3ATULUAEMbCA HeOOCMAMHbLO OCMUCTICHUM Y CYUACHIT HAYYi.
Memoto pobomu € doeecmu, wo micmuyuzm y Yecmepmona hynkyionye sax yinicna inmenekmyaivbHa cmpamezis, cnpsi-
MOBAHA HA 3AXUCH XPUCTUAHCHKO20 C8IMONS0Y Yepe3 NOCOHANHS 6ipu 1l pO3YMY.

Y niocymxy cmamms oemoncmpye, wo KoHyenyisi «ujooenHozo micmuyusmy» Yecmepmona opmye eapmoniro misxc
JI02IKOI Ma OYX08HUM 00C8I00M, 00NOMA2A€E NOOAUUMU HAONPUPOOHEe ) 36UUALIHOMY MAd NPONOHYE YUmMayesi anvmep-
HamMueHULl, 2iUOWULl CNOCIO OCMUCTIEHHS CMBOPEHO20 C8IMY, 8 AKOMY 8Ipd NOCMAE He AK 0OMENCeHH s, d AK PO3UUPeHHs
JH0OCHKOI c60600U Ma NIZHAHHA.

Knwouosi cnosa: Yecmepmon, micmuyusm, anonozemuxa, Knuea Hoea, «ujodennuti micmuyusmy.
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MYSTICISM AS AN APOLOGETIC PRINCIPLE IN THE THOUGHT
OF G. K. CHESTERTON?

The article is devoted to a comprehensive analysis of mysticism as one of the defining principles of Gilbert Keith
Chesterton s thought and to clarifying its role as an apologetic instrument within the Christian tradition. The author
emphasizes that Chesterton consistently opposed the reductionist rationalism of the modern era, which, in his view,
narrows human knowledge to purely logical schemes and deprives the world of depth and mystery. Logic, when detached
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from wonder and imagination, may be internally coherent yet at the same time misleading, since it is unable to grasp the
fullness of being.

In this context, mysticism in Chesterton’s view does not appear as a rejection of reason or an abandonment of
intellectual thinking, but rather as a means of its purification and renewal. Mystical experience, grounded in wonder
before the existence of the world, enables a person to perceive reality as a gift and a mystery rather than as a mechanical
collection of facts. Such an approach expands the possibilities of knowledge by uniting rational reflection with existential
experience and spiritual intuition.

Special attention is paid to Chesterton's interpretation of the Book of Job, which disrupts simplified notions of justice
and of causal links between sin and suffering. It is shown that mysticism in this case does not provide ready-made answers
but opens a space for wonder and humble acceptance of mystery. The figure of Job is interpreted as Jobus Christi — a type
of Christ, the innocent sufferer whose faith transforms suffering into a path of mystical knowledge and spiritual growth.

The article also surveys previous scholarship, including the works of K. Lauer, M. McLuhan and R. Wild, which
examine the spiritual, philosophical and cultural dimensions of Chestertons mysticism. At the same time, it highlights
that the apologetic potential of his mystical thought remains insufficiently explored in contemporary research. The aim of
the study is to demonstrate that mysticism in Chesterton functions as a coherent intellectual strategy aimed at defending
the Christian worldview through the integration of faith and reason.

In conclusion, the article shows that Chesterton’s concept of “everyday mysticism” establishes harmony between
logic and spiritual experience, enables one to perceive the supernatural within the ordinary, and offers the reader an
alternative, deeper way of understanding the created world, in which faith appears not as a limitation but as an expansion

of human freedom and knowledge.

Key words: Chesterton, mysticism, apologetics, Book of Job, “everyday mysticism”.

IMocranoBka mpoodsemMu. Y 6ararbox CBOIX TBO-
pax Iin6epr Kit UecTepToH miakpeciroe 00MekKeHiCTh
CYTO paIliOHAJILHOTO TIOTJISITY Ha CBIT. BiH 3acTepirae,
110 JIOTiKa MOYKe Oy TH OMaHIIUBOIO, & «SBHIIA HEPITKO
BHSIBIISIFOTHCS 1HIUMHU, HXK BHIAIOTHCS HA TIEPIIAN
norisiy. Taka KpUTHUYHA AUCTAHIS TIOMO JIIHIHHOTO
parioHaji3My CTa€ BiJIIPAaBHOI TOYKOK IS PO3Y-
MIHHSI MICTHIIM3MY SIK KJIFOUOBOTO TMPHUHIIMITY HOTO
MHUCIIeHHs. YecTepToH BUCTyHAa€ MPOTH JIOTIIU3MY,
SIKU TIparHe 3BECTH JKUTTA JI0 3aMKHEHHX CXeM, i
HATOMICTh aKIIEHTY€ 3HAYCHHS MICTHYHOTO JIOCBIiTy
SIK BaJTUBOi ()OPMHU Ti3HAHHS Ta JYXOBHOIO BiJ-
KPHUTTSL.

[Torpu oueBMAHMIA 3B’SI30K MK BipOIO Ta MICTH-
II3MOM, JOCIHITHUKHA PIAKO PO3TIAIATH MiCTHITU3M
UecTtepToHa $K amoJjOreTHYHHHA I1HCTpyMeHT. Llg
CTaTTsl MPOTIOHYE IHTEPIIPETYBATH HOr0 TIyMaueHHS
Kunrn MoBa sIK 3aXMCT XPHCTHSHCHKOTO MiCTHU-
HOTo 0a4yeHHsI CBITY. Y IIbOMY KOHTEKCTI MICTHUIIM3M
[IOCTAa€ HE JIUIMIE SIK TyXOBHE UM €CTETUYHE SBUIIIE,
a sk (¢opmMa IHTEIEKTYaJIbHOTO aroJjOreTHIHOTO
MUCJICHHS, sIKa MPUIIMae TAEMHUIIIO OYTTS 5K MPOSB
Boxkoro 3amymy i mpoOymKye y JIIOIMHH OHOBIICHE
BiJUyTTS TTOJIUBY IEPE]] CTBOPCHUM CBITOM.

VY ece “Introduction to the Book of Job” («Beryn
no Kuurn Moa») (1907) Yectepron mokasye, o
MICTHUIIM3M HE € BTEUEIO BiJI pO3yMy, a CHOCOO0M HoTo
OHOBJICHHSI 4epe3 JOCBiJ IMOIWUBY 1 3a4yqyBaHHS.
V #ioro TpaktyBaHHi Tojoc bora 3 Buxopy, sikuii uye
os HAIPUKIHI KHUTH, HE Ja€ NpsSMOl BIAMOBIII
Ha TIMTAHHS TPO CEHC CTPaKIaHHS; HATOMICTH BIH
MPOOYDKY€E TIOUYTTS MOJUBY Ta 3aXOTUICHHS, 3aKIIH-
Karo4H JIIONMHY MOOAYUTH MICTHYHE Y CTBOPCHOMY
cBiTi. Sk 1y “Orthodoxy” (1908) Yecreprona, mic-
TUIIM3M TIOCTA€E TYT SIK OCHOBA JTyXOBHOTO 3/I0POB’SL:

«Mysticism keeps men sane. As long as you have mys-
tery you have health; when you destroy mystery you
create morbidity» (Chesterton, 2007 “Orthodoxy’:
20). («MicTummsm 30epirae JIOAHHY TIPH 30POBOMY
iy3ai. Jloku icHye TaemMHMLS — iCHYE 300pOB’S;
KOJM BH 3HUILYETE TAEMHHUIIO — BH CTBOPIOETE
XBOPOOMMBicTE»).> UecTepToH MPOMOHYE armojore-
TUYHY CTpPAaTeTiio HE Yepe3 BIAKUIaHHS paIlioHai3MYy,
a uepe3 GopMyBaHHS IIHUPIIOTO CIIOCOO0Y MHUCIICHHS,
y SIKOMY Bipa He TPOTHCTABISIETHCS PO3YMY, a peati-
3ye fioro nmoBHOTY. Sk 3a3Ha4ae Baiina, y TmymaueHHi
Yecreprona Mos mocrae sx Jobus Christi — npoo6-
pa3 XpucTa, o CTpakJaB HEBUHHO, — MOTIIS, SIKUH
Y3TOJUKYETBCSL 3 JICIKMMU PaHHBOXPUCTUSHCHKUMHU
iHTepnperamnisiMu mporo croxkety (Wild, 2013). Bipa
MoBa nepeTBOpIOE CTPaXK/IAHHS Ha MLIAX MiCTHYHOTO
mizHaHHA. TakuM 4mHOM, MicTuIM3M y YecrepToHa
CTa€ «3IOPOBHUM TDNIY3/I0M BipH» — amoJOreTHYHOIO
(dhopMOO JTOCBiY, IO HE BEAC JO BTEUl Y HaJIPH-
pOIHe, a BIIKPHUBA€E TAEMHHYE 1 UyIeCHE y OyIeHHOMY.
«I1llomeHHnit MiCTHIIM3MY TIOJISATAE y 3MaTHOCTI TIepe-
JKUBATH TIOJUB Ta 3a4y[yBaHHS K (OpPMY Ii3HAHHS
CBITY, y sIKiil pO3YyM 1 Bipa CHiBICHYIOTb y TapMOHIi.
AHamiz  pocaimkeHb.  JIOCHIAHMKH  JaBHO
OB SI3yI0Th CTaBlieHHs YecTepToHa 10 MiCTHIIM3MY
3 HOro XPUCTUSHCHKUMH TEpPEKOHAHHSIMH. KBEHTIH
Jlayep 3ayBaxye, mo «not only was [Chesterton]
consistent in his praise of mysticism, whether the
poetical mysticism of Francis of Assisi, the theological
mysticism of Thomas Aquinas, or what we might
call his own ‘intellectual mysticism,” but he has
commitment to Jesus Christ in faith as essentially a
mystical venture» (Lauer, 1988: 166). («[YectepToH]

3TyT i cKpi3b TEPEKIIAI IIUTAT Mild.
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OyB TOCIIJOBHUM Yy CBOTH MOXBasli MiCTULIU3MY — YH
TO MOETUYHOTO MicTHLIM3MY DPpaHImcka AcCi3bKOro,
TEOJIOTIYHOTO MiCTHIM3MY ToMH AKBIHCBKOTO, YH
HOT0 BIIACHOTO “‘IHTENEKTYyallbHOTO MICTHUIIU3MY
aje #oro Bipa B Icyca Xpwucrta €, o CyTi, MiCTHIHIM
3BEPILCHHAM»). TakMM YMHOM, XPHUCTHSIHCBKA Bipa
JUIsl TMCbMEHHHKA TIOCTa€ HE JIMIIE SK JOTMaTHYHE
MPURAHATTS, a SIK OCHOBA TI13HAHHSI.

Mapmain MaknyeH HazueaB YecTepToHa «IIpak-
TUIHUM MICTHKOMY, ITiIKPECIIOI0YN HOTO 3IaTHICTh
MOMIYaTH 4yJ0 Ta Ta€EMHWUYE B OyICHHOMY, BiJ3Ha-
Yarouu «IIOJCHHI JWBa BIMYYTTIB 1 CBIJIOMOCTI».
PoGept Baiing y monorpagii «The Tumbler of God:
Chesterton as a Mystic» (2012) 1oXoauTh BUCHOBKY,
10 yHIKalIbHe OaueHHs CBiTy UeCTepTOHOM € TI00M
«MICTHYHOI Oyaromati», JapoBaHOI I «O0COOTUBOT
Micii» — TIOKa3aTu Cy4YacHii JIFOAMHI NUISIX CITPHA-
HSTTS CBITY, SIKHH BiAKpUBae icTUHY npo boxke cTBO-
pinns (Wild, 2013: 10).

[orpu 3HauHMIT BHECOK IUX Tpallb y PO3yMiHHS
pemniriiiHoro BuMipy TBopdocTi YecTepToHa, BOHH
31e01TBIIOTO 30CEPEHKYIOThCS HAa OKpECIIeHHI HOTo
MICTHIT3MY K 0COOMCTOI JYyXOBHOI MO3MUIlii abo sK
XapaKTepUCTHKH Horo ceiTonsigy. OnmHak gocwin-
HUKU Maibke HE PO3MIAJAIoTh TOTO, SIKUM YHHOM
MicTuu3M (yHKIioHye y YecTepToHa sIK arojore-
TUYHAW 1HCTPYMEHT Ta IHTENeKTyalbHa CTpaTerisd,
mo ¢dopmye Horo mpoduTaHHA OiOTIMHHMX TEKCTIB,
30kpema Kunru Mosa. Came 11 HeoCHikeHa TaHKa
1l BU3HAYA€ aKTyaJ bHICTh [IOJAJBIIOTO aHai3Yy.

MerTo1o wi€i cTaTTi € MpoaHanizyBaTu MiCTHLIU3M
SIK KIJIFOYOBMM NPUHLHKI MHCIEHHS YecTepToHa Ta
[I0KA3aTH, SIKUM YMHOM HOT0 KPUTHKA OOMEKEHOIO
parioHaxi3My ¥ Haroioc Ha JOCBiAlI moAwBY (hopmy-
I0Th aNoIOreTHuHy iHTeprperanito Kuuru Hoga, sxy
Bin BuCIOBMIOE Y «Beryni 1o Kuuru Hopay. Y msomy
KOHTEKCTI MICTHIIM3M TOCTa€ HE SIK ajbTepHAaTHBA
PO3YMOBI, a SIK CHOCIO HOro pO3MIMPEHHS Ta JyXO-
BHOTO O3[JOPOBJICHHSI, IO BIIKPUBAE XPUCTHSHCHKE
MiCTUYHE Oa4EeHHS CBITY.

Buxsan ocHoBHoro marepiaay. Y «Bcerymi no
Kuuru Hopa» YecTepTon nopiBHroe Gibumiitamii TekcT 3
€IoCcOoM, 3aCTEPIrarodH Bijl TOBEPXHEBOTO POUNTAHHSL:

«Those who look superficially at the barbaric
origin of the epic may think it fanciful to read so much
artistic significance into its casual similes or accidental
phrases. But no one who is well acquainted with great
examples of semi-barbaric poetry... will fall into this
mistake.» (Chesterton, 2017: 7). («Ti, XT0 IOBEpXOBO
pO3MIsiaE BapBapChKe IIOXOMXKEHHS €IOCY, MOXYTh
BBAXAaTH HAOMIPHUM [ParHeHHSAM HPUIHCYBATH
HOTO BUMAJIKOBUM TIOPIBHSHHAM 4H (pazaM TIMOOKe
XyAo)KHE 3HaueHHs. OgHaK HIXTO, XTO IPYHTOBHO
3HAaHOMMUI i3 BUIATHUMU 3pa3KkaMH HaIliBBAPBAPCHKOT

rmoesii, He MPHUITYCTUTh TaK0l MOMUIIKNY). YecTepToH
T IKPECITIOE, M0 HaBITh «BUIMAAKOBI (pa3my» MaioTh
3HAUEHHA ISl PO3YMIHHS IIMOMHM IOCIIAaHHS KHUTH.
Horo MeTos noeaHye peniriitHy cepito3HicTs i3 miTe-
paTypHHM aHaji30M, JO3BOJISIIOUM BHSBHTH «TOHKI
edexTH, o Oynu B IylIl aBTOpa, XO4a, MOXKIHBO,
He Oymu moBHicTIO ycBimomiienumm» (Chesterton,
2017: 7). Y cBoili inTepnperarii UecTepToH 3atuiiae
Miclle JUIsl TAEMHHUII (mystery), Ky BiH BBa)Ka€ cep-
nesuHoto Kuuru Hopa. Baxanns Mopa mizHatu cenc
CTpaXKJaHHs HaJlae Horo oopaszy mmbunu: « The book
of Job stands definitely alone because... it asks: ‘But
what is the purpose of God? Is it worth the sacrifice
even of our miserable humanity?’» (Chesterton,
2017: 3). («Kuura MoBa 6e3yMOBHO CTOITH OKPEMO,
00 zanmrtye: “Ane ska Mera bora? Um Bapre e
JKEPTBU HABITh HAIIO! YKAIIOTIIHOI JIFOISIHOCTI?»).
Llst HeBUpilIeHa TaEMHHUIISI HE PYHHYE PO3yMIiHHS, a
HaBIIAKW CTUMYJTIOE€ HOTO, BiIKPUBAIOYH TIPOCTIp IS
MICTHYHOTO CHPUIHSTTS KUTTS.

Iomunka apysis Mosa nomsrae y nparuensi nosc-
HUTH JKUTTS BHUKJIIOYHO JIOT1YHO, HE 3aJHILAI0YH
MICIISl JIJIT TAEMHUYOTO. YecTepTOH MOpPIBHIOE X 13
«EBOJIOIIOHICTAMI», SIKI IPAarHyTh «BMICTUTH» CBIT
Yy 3pO3yMilly CHCTeMy, J¢ aOCONIOTHO BCE BKJIada-
€ThCcS y TeBHI paMmku. HaamipHa moxopa Jorimi, Ha
HOTO TyMKY, € «BPaykarouol0 IOMHIIKOIO», 00 CIIOTBO-
PIOE COPUIHATTS peanbHOCTI:

«The morbid logician seeks to make everything
lucid, and succeeds in making everything mysterious.
The mystic allows one thing to be mysterious, and
everything else becomes lucid.» (Chesterton, 2007
“Orthodoxy”: 20). («XBOpoOIUBO-paLioHATICTHY-
HUI MUCITUTENb Nparte 3po0UTH yce LIJIKOM Mpo30-
PUM JUIsL pO3yMY 1 B pe3ynbTari poOuTh yce 3araJiko-
BUM. MICTHK K€ 103BOJIS€ 3aIMLIATUCA TAEMHULICIO
JIUIIIE OTHOMY SIBHIILY, 1 3aBISIKH IIbOMY BCE IHIIIE CTa€E
sscHUM»). Takum unHOM, YecTepToH MiIKpecCIIoE, 10
ICTHHHE PO3YMiHHSI KHUTTSI HEMOXKIIMBE O€3 MicLsl JUIst
He30arHeHHoro. J103BoIIsII04M OIHIN pedi 3aIHIIaTUCST
3araJikoro, MU OTPUMY€EMO 37IaTHICTh Oa4UTH TTOPSIIOK
1 ceHc y BchboMy iHImoMy. Lle cTaBieHHs BimoOpaxae
voro minxin mo Kauru ﬁOBa, ne tacMHUL boxxoro
3ayMy HE PO3B’A3yIOTHCS YHCTO JIOT1YHO, a CIOHYKa-
I0Th 10 AYXOBHOTO CIIOTJISIAAHHS 1 IOANBY.

MoB nparse mi3HaTH CEHC CTPAXK/IaHb, HE 3BOIAUH
X 10 CITPOIIEHUX TTOSICHECHbD. oro onrumizm 30epirae
Bipy y mobpoTty bora, HaBiTh KO BOHAa HEOUCBHIHA,
1 03BOJISIE IPUMMATH MICTHYHY HPUPOLY KUTTS SIK
HEBi'eMHY CcKIaaoBy mi3HaHHs. Tak YectepToH
mamre npo MoBa, sKmii 3amMTye PO NPHUMHY CBOIX
CTpaKJaHb:

«He remonstrates with his Maker because he is
proud of his Maker... but he never doubts, at the back
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of his mind, that his enemy has some kind of a case
which he does not understand» (Chesterton, 2017: 4).
(«BiH cBapuThes 31 cBOiM TBOpIIEM. .. ajie HIKOJIU He
CYMHIBA€ThCS, IO WOTO CYNPOTHBHUK 3HAE iCTHHY,
SIKY BiH HE pO3yMie»).

Lle#i oOpa3 migkpecitoe, MO0 HE3PO3YMUTICTh HE
npuBoauTs MoBa 10 muHisMy uM Bigkumanns Bora,
a CIPAMOBYIOTh HOr0 10 IIMOIIOro mizHaHHs. Moro
MICTHYHE CTHONISIZAHHS TOETHYE KPUTHYHUN PO3yM
13 TyXOBHOIO JOBIpOIO, JEMOHCTPYIOUH, IO iCTHHHE
MM3HAHHSA BHMarae sK parioHaJbHOI SCHOCTI, TaK i
NPUIHATTS TAEMHUYOTO.

YecTepToH EMOHCTPYE, IO MICTHLU3M 1 «370-
POBHIA IJTy3]1 BipW» TICHO IOB’sI3aHi: 37aTHICTh MPH-
HMaTu TaeMHUIIO 30epirae MiTICHICTh CHPUHHATTS
CBITy 1 JOIOMara€e BIIOPATHUCS 31 CTPaKTAHHIM.
Hagite y Bimuai, komn Moy 3Bepraerses, mo Bor
€ HWOro «CymnpoTHMBHHKOM», BiH JOBipsie, mo bor
Ma€ MPUYUHY JUIS BChOTO, IO BiOyBa€eThCs, 1 HOTO
nuTaHHs 10 TBOPI HE € IPOSIBOM HEJIOBipH.

TakuM unHOM, UecTepTOH MPOMOHYE MiAXid IO
TIPOYNTAHHS KHHTH VoBa, 110 TIO€IHYE TiTepaTypHy
YBXKHICTh 13 TIIMOOKHM YCBIJOMJICHHSIM Ta€MHHIII.
Mictuusm y #oro iHTepmnperaii — e crnocid mmc-
JIeHHs, o 30epirae MogvB i OIHOYACHO JI03BOJISIE
BIPUTH y CEHC JIFOACHKOTO KHUTTSI HABITh TOMI, KOJH
BiH HE ITOBHICTIO 3PO3YMIJIHIA.

Baxmgoio pucoro Mopa, Ha nymky YecreproHa,
e ttoro ontumism. Kuura Mosa, y Horo OaueHHi, Bif-
CTOIOE CIIOCIO MHCIICHHS, SIKHM CIIpHs€ SICHOCTI Ta
OINTUMI3MYy, KJIIOYOBUM YMHHHUKAM PO3YMIHHSI CEHCY
XKHUTTS. Po3ymiHHS, 3a HOro cioBamH, IOB’s3aHE 3
Hagiero. OnTHMicTHYHE GadeHHs m03Boisie MOBY
3amumIaTucs BipHUM bBoroBi Ta NOBipATH, 110 Horo
Ilii MaFOTh CEHC, HaBiTh SIKIIO BiH I[LOTO HE PO3YMIE.

[lecumizm, HaBmaku, OJOKy€e 3AaTHICTH OaYUTH
peaNbHICTh Ta OIIHIOBATH ii; YecTepToH Ha3UBa€E HOTO
OJTHIEIO 3 «epecein» cydacHol (imocodii. [TosicHor0UN
nosumio Yecreprona mono apysis Mosa, Peiibepn
3a3Havae: «They are so pessimistic, in fact, that they
cannot properly listen to their friend even while he
endures unimaginable catastrophes. Pessimism is a
hindrance to interpretative clarity and earnestness»
(Reyburn, 2016: 242). («BoHn HaCTiIBKK TECHMicC-
THYHI, [0 HE MOXYTh HAJICKHUM YMHOM BHCITyXaTH
CBOTO JIpyra HaBiTh TOJli, KOJIM BiH 3a3Ha€ HEUMOBIp-
HUX CTpaxaaHb. [lecumi3M € mepenkoa01o uis inTep-
MpeTaliiHoi SCHOCTI Ta IUPOCTi»). TakuM YHHOM,
UecTepToH moka3sye, 10 NeCUMI3M HE JIUIIE MPUTHi-
gye CIPUAHATTSA Jo0pa i CEHCY JKUTTS, a i 3aBakae
THOOKOMY ITi3HAHHIO 1 po3yMiHHIO pedeit. [lecumic-
TUYHAN TIX1]T TPU3BOIUTH 10 3aKPUTOCTI PO3yMy U
JYXOBHOI CIIIIOTH, HE J03BOJISIOYM OAUUTH iCTHHHY
MIPUPOAY CTPAKIAHHS Ta boxuii 3a1ym.

VY cBoix TBOopax YecTepToH 4acTo 3acTepirae Bij
MTeCEMICTUYHOTO TOTVIAY Ha CBIiT. Tak BiH KpHUTH-
Kye inero Haurroanan («Supermany), «a demigod of
infinite mental clarity» («HaniBOora i3 6e3MeXHOIO
PO3YMOBHMH 3II0OHOCTAMUY), SIKa BUAAETHCS ONTHU-
MICTHYHOIO Ha TEPIIUil OIS, a HACTIPaB/i € TeCH-
MicTHUHOTO. LIs imest 3aTeMHIO€ 3MaTHICTh 3aXOILTIO-
BaTHCS JIIOJMHOIO CIIPaBKHBOI0, TAKO0, KO BOHA
e» (Chesterton, 2007 “Heretics™: 32). SIk 3a3Hauae
Atinan Hikosnc mozao 6auennst Yecteprona: “through
the importance it gave to eugenics, [the doctrine
of the Superman] lacked charity towards existing
humankind” (Nichols, 2021: 381).

(«3 oty Ha 3HAYHY yBary J0 €BTEHIKH, Y [IOK-
TpuHi Haiumrouam | HeMae NpuxXHIILHOCTI 10 JTFOJICTBA
TaKoOro, IKUM BOHO €»).

Hartomicts Kuura Vosa mae romoc mromusi, 1mo
3a3Haja HAWTIpIMX CTPaKAaHb, IiJKPECIIOIYH
MIHHICTh TParHeHHsS IM3HATH BIAIOBIAI HA CKIIATHI
nuTanHs. Tomy YecTepToH HAroyiomrye Ha BasKJd-
Bocti kauru: “The present importance of the book of
Job cannot be expressed adequately even by saying
that it is the most interesting of ancient books. .. almost
the most interesting of modern books” (Chesterton,
2017: 4).

(«CyuacHy BaxmuBicTs Kuurm Mosa He MoxHa
aJIcKBaTHO TepeNaTh, HaBITh KAKY4H, MO II¢ Hali-
[iKaBillla 3 JaBHIX KHWI... Maibke Haillikasila 3
Cy4acHHMX KHMI»). Lleli akIleHT Ha ToJIoCi CTPaKICH-
HOT JTFOMHH T0Ka3ye, 1o Kuura Moga He mpocTo po3-
IJIsi/1ae CTPaXKAaHHS K a0CTPaKTHY KaTeropito, a Jaae
MPOCTIP JUI TIHOOKOrO0 TepPMEHEBTHYHOTO Ta JyXO-
BHOro mi3HaHHs. g YecreproHa HiHHICTE KHHUTH
noJisirac came B ii 31aTHOCTI TOEIHYBaTH 1HTEJIEKTY-
QIBHY SICHICTB 13 IPUAHSTTSAM TAEMHAYOTO, J03BOJIS-
I0YM YUTAYEBI CTABUTH CKJIQJHI IMUTAHHA. Y [HOMY
cenci VOB BHCTyIae NPHKIAZOM TepPMEHEBTHUHOI
YECHOCTI, sIKa TIOEIHYE KPUTHYHE MHCIICHHS, JyXO-
BHY BIJIKPUTICTb i MiCTUYHMIA TOCBiA. Taka 1iTiCHICTh
cpuitHATTS pobuth Kuury Mosa npomosucroro it
Ba)KIIMBOIO JIJIsl CYYacHOTO YUTava.

UecTepToH BBaKaB BTPATy BIAUYTTS TAEMHHUII
OJIHIEI0 3 KITIOYOBUX TOMHJIOK CYYacHOI JYMKH.
MinOeHK  MIKPECITIE  BAXKIUBICTh  KOHIICTITY
re-enchantment nns YectepToHa, 10 03HAYAE TTOBEP-
HEHHS BINYYTTS JMBa Y CHOPUHHSATTI CBIiTy: “it is
not enough to present their readers with the world
described in tones of wonder, re-enchantment came
by logic and reason” (Milbank, 2009: 8-9). («He
JOCTaTHLO MPEICTABUTH YUTAYaM CBIT 3 BiJATIHKAMH
3aXOIUICHHS; TIOBEPHEHHS BIAYYTTSI YapiBHOCTI Bil-
OyBajiocsi 4yepe3 JIOTiKy 1 po3ym»). [HTenekTyanbHe
3aly4eHHS JIO TEKCTY € JyXe BaXJIMBUM Yy TPaKTy-
BaHHI UecTeprona. [{y1st HHOTO BiTHOBICHHS 30aTHOCTI
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IUBYBATHCS — 1I€ HE BTEYA BiJ] MHUCJIEHHS, OCKIJIbKH
JIoTiKa 1 MOAMB MPALIOOTh Pa3oM, POPMYIOUH 1HTEp-
MpeTaIliio CBITY.

UecTepToH HATOJIONIYE, 110 KOJU bor 3’ IBIsSeThCS
y TekcTi Kaurn Wosa, Bin He sae Bianosizeii, ase cra-
BuTh HOBI tutanHA: “This... is the first fact touching
the speech; the fine inspiration by which God comes
in at the end, not to answer riddles, but to propound
them. .. which makes the whole work religious instead
of merely philosophical” (Chesterton, 2017: 6). («Lle
nepmuii (akT, mo xapakrepusye MoHoinor bora: Bin
3’SBISIETHCS HANIPUKIHII, HE JIJIS TOTO, 00 JIaTH BijI-
MOBi/Il Ha 3araJiku, a Moo ix 3arajgard... e poouTh
BECh TBIp peJiriHNM, a He JuiIe GitocoPCbKUM»).

s YecteproHa 111 0COONIMBICTD € IPUHIIUIIOBOIO:
nocrasieni Borom muTaHHs He npurHidyoTh Hosa, a
MOKITMKaHi MOBEPHYTH HOT0 JI0 IOCBI/TY MOTUBY, 3aXO0-
IUICHHS Ta CIOMISIAHHS TBOPiHHA. TakuM YHHOM,
Leil MOHOJIOT BiIKpUBAE MEPE JIIOAUHOIO HE CUCTEMY
palioHaJIbHUX TOSICHEHb, a IIUPIIUNA OHTOJIOTIYHHIMA
TOPHU30HT, TOKa3yI0Yl HE30arHEHHICTD 1 4yJI0 CTBOpPE-
HOTO CBITY.

Momnomnor bora y Kuusi onmcye cTBOpeHUH CBIT.
UecTepToH ImiJICYMOBYE:

“[God] unrolls before Job a long panorama of
created things, the horse, the eagle, the raven, the
wild ass, the peacock, the ostrich, the crocodile...
The whole is a sort of psalm or rhapsody of the sense
of wonder” (Chesterton, 2017: 7). («[bor] po3roprae
nepen MoBOM J0Bry maHOpamy CTBOPEHHX peueii:
KOHsI, OpJia, BOPOHA, TUKOTO OClia, MaBu4a, crpayca,
KpOKoAMJIA... Yce 1ie sIBIisie cO00I0 CBOEPIHUN TIca-
JIOM a00 ParCcoio, MO BUKIMKAE BIIIYTTS JUBOBHK-
Horoy). Ha mymxy Uecteprona, bor 3HOBY 3amaintoe B
nyir MoBa 3aXOrUIeHHs 3BHYAMHIM, TOBCAKICHHHM
JKUTTSM, HATayHO4uH HOMY, 1110 JIFOJH, SKUMU BOHH €,
HE MaloTh MOBHOTO PO3YMiHHSI BChOTO, IO iICHY€E Ha
3emJti. Bognouac bor 3Beprae yBary Ha Te, 1110 HaBITh
3HAMOMI pedi € 3aXOTUTMBUMH 1 TUBOBIDKHUMH.

VY nponoBxkeHHI MOHOJIOTY Bor Takok 3BepTaeThest
70 HEXHMBOI MPUPOIH, HATOJOIIYIOYM, IO 1 BOHHU €
TUBOBIKHUME. YecTepToH mosicHioe: “when God is
speaking of snow and hail... he speaks of them as a
treasury that He has laid up against the day of battle —a
hint of some huge Armageddon in which evil shall be
at last overthrown” (Chesterton, 2017: 6). («Komm Bor
TOBOPUTD TPO CHIT 1 Tpaj... BiH OMUCYE iX sSIK CKapO-
HWUIIIO, SIKY TIPUTOTYBaB HA JICHb OWTBH, HATAKAIOYH HA
SIKECh BeJIeTEHChKe ApMare/I/IOHChKe IPOTHCTOSIHHSL, Y
SIKOMY 3710 3peITor0 Oyae moBajeHe»). Llei mpukman
JEMOHCTpPY€E, 1O YecTepToH pO3IIsAae CTBOPEHUMN
CBIT SIK €JMHWI OpraHiyHH{ TposiB boxkoro 3amymy,
y SKOMY HaBiTh 3BHYAiiHI IPUPOMHI SBUIIA MOXYTb
HECTH JyXOBHE 3HAUCHHS. 3aBISKH IIbOMY ITiJXOLY,

JIOCBIJ] CIIONVISIZIAHHS IPUPOJIU CTA€ MICTHYHKM 1 OJTHO-
YJacHO Mi3HaBabHUM. [Ipupomnuii cBit y UecTepToHa
OTOYEHUH MICTHIIM3MOM 1 3aXOIUIEHHSM, IO TIPO-
oymkye y Mosa monibue BimuyrTs. UecTepToH Haro-
JIONIy€, IO 3aXOIUICHHsT OyJJeHHMM Ma€ BelMKE 3Ha-
YeHHs s mi3HaHHs cBiTy: “Ordinary things are more
valuable than extraordinary things; nay, they are more
extraordinary” (Chesterton, 2007 “Orthodoxy”: 38).

(«3Buyaiini peui MiHHINI 3a He3BU4YalHI; 0Oa
Oinbllie — BOHM € OUThII HE3BUYAMHUMUNY). 3aX0-
IUIGHHSI CTBOPCHUM CBITOM 1 3IMBYBaHHS € KJIIOYO-
BUMH JIJISl PENIrifHOT Ta XyIOKHBOI MEPCIEeKTHBH
UecTepToHa, JO3BOJISIOUH JIIOMWHI OAauUTH UYyHO0 Y
OyZIeHHOMY Ta Bi4yBaTH MPUCYTHICTH bora.

Tema 3axoIyieHHs 3HAWOMOIO, alile 3araJKOBOIO
PEabHICTIO TakoX NMPHUCYTHA y pomani Yecreprona
“The Man Who Was Thursday: A Nightmare” (1908).
Tonouuii Tepoi, TaOpiens CaiiM, BiZKpuBae mapa-
JOKCAITLHUHM 1 TAEMHUYIHH TOPSIOK CBITY, KOJW CTH-
Ka€eThCs 3 TPYTIOKO JIFOCH, Je BCI WICHH BUSIBIISIOTHCS
TaEMHUMH JeTekTuBaMu. CaHJei, OUYlIbHMK TPYIH,
noni6uo 1o bora y Kuuru Mosa, He moscHioe mpu-
POy CTpakaaHb, e CTaBUTh MHUTAHHS, IO 3MYILIYE
CaiiMa BIT9yTH 3aI0BOJICHHS BiJl CAMOTO IIPOIIECY TTi3-
naums. Sk i Mo, Caiim mepexwuBae TpaHcdopmariio
4yepe3 3ycTpid i3 TaeMHHUYOKW criiol. DiHaix poMaHy
MAKPECITIOE 1€ FepOi NPOKUAAETHCSI, YCBIIOMITIOIOUH
«HEMOKIIUBO-I00PY 3BICTKY», IO HaAa€ 3HAYCHHS
Oynennum pedam. Crenu citanky B Capdpon-Ilapky
MOKa3yl0Th, IO TEpOW CHpUiiMae CBIT 1 TPUPOIY
[T0-HOBOMY, & TIPOCTI SIBUINA CTAIOTh IS HHOTO JIXKE-
penoMm 3axoruieHHs 1 pamocti (Chesterton, 2007 “The
Man Who Was Thursday: A Nightmare”: 120).

UecTepToH 1MOB’sI3ye€ 11l MOTUBU 3 TeMaMu Kuuru
Moga, Buminsioun nparHeHHs Moa «3HaTé peab-
HICTh, a HE JIMIIE TE, IO 3JA€ThCS», HA MPOTUBATY
Ipy35M, sIKi TIparHyJU HaB sS3aTH BIIACHE TOSICHEHHS
(Chesterton, 2017: 4). Ile yacTrHa anmoJOTeTUYHOTO
niaxony YecrepToHa, IO BiACTOIOE CHITY CIIa0KHX Ta
napagoKcalbHy MepeMory THX, XTO 3a3BUYall BBaXKa-
€Tbcs Oe3cnM. SIK y (ONBKIOPHUX Ka3Kax, (SK-OT
y Kasmi «/Kek-miepeMokenb BENETHS»), MOpajbHa
nepeBara, a He (pi3udHA CHIIa, POOUTH Teposi 3HAUY-
TIHM.

BucnoBku. VY perniriiHomy KoHTekcTi Yecrtep-
TOH 30CEPEeIDKYEThCS Ha TAapajoKci CTPaXKIaHHS:
MoB cTpaxiae He TOMY, 10 BiH «HAMTipIIa JTIOIHHA,
a ToMy, IO BiH «Haikpama moguaa» (Chesterton,
2017: 8). s YecteproHa nieil «HAUTEMHIIINI 1 Haii-
JUBHIILINI TapagoKe OJHOYACHO TPUHOCHUTD BITIYTTS
CIIOKOIO, aJiKe BiH MOB’s3ye TaeMHHIIO MoBa 3 TaeM-
HUTIEIO cracins yoAactea y Hosomy 3asiti. O6pa3
MoBa mepenbavae cTpakaaHmHs 6e3rpimHoro Xprcra,
€IMHOTO, XTO MOXKe 00’ €THATH JFOAUHY 3 borom.
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ITpaysosura H. Mictnmam sk anosoretmunmit mpuagmn mucaerns [. K. Yecreprona

...............................................................................

Mictunmsm y YecteproHa He € CaMOLLIIO; BiH
BIIKpHMBAa€ iCTUHH TPO KHTTs, Bipy Ta bora uepes
3aXOIUICHHsI Oy/ICHHUM 1 BU3HAHHS TaeMHHUII. bor y
Kuusi MoBa cTBOpIOE TiMH CTBOPEHOMY CBITY, Iiji-
KPECITIOIOUM  BaKIIMBICTh 3AMBYBAHHS, 3HATHOCTI
LIHYBaTH PEAbHICTH 1 BIIKPUBATH TyXOBHUH JOCBI

...............................................................................

y TOBCSKACHHOMY. 3aBISKH KOHILEMLIl MiCTUIIM3MY
YecTepToH Ma€ 3MOTY pO3IISIHYTH TIPOOJIEMH, IPHUTa-
MaHHi JIOMIHYIOYHM y Horo yac ¢inocodism, i BOTHO-
gac TMOKAa3aTH XPUCTUSHCHKY Bipy SIK CIOCIO JKHTTS,
0 € BAXJINBOIO YACTHHOK HOTO amoJoreTHYHOTO
IT1TXO/TY.
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