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RECONTEXTUALIZATION OF THE SLOGAN “SLAVA UKRAINI!”
AS A MECHANISM OF DISCURSIVE TRANSFORMATION
OF NATIONAL IDENTITY: A CRITICAL DISCOURSE ANALYSIS

This article examines the mechanisms of recontextualization of the slogan “Slava Ukraini!” (“Glory to Ukraine!”’) as a
discursive instrument for constructing national identity. Drawing on the theoretical foundations of T. van Leeuwen § critical
discourse analysis, specifically the concept of recontextualization of social practices, and T. van Dijk’s sociocognitive
approach to discursive power and mental models, the study traces the diachronic transformation of the slogan from a
student greeting of the Kharkiv community in the late 19th century to a national and global symbol of modern Ukraine.
Five main stages of recontextualization have been identified: the student-revolutionary stage (late 19th century — 1921),
nationalist recontextualization (1920s—1950s), Soviet deletion and dissident preservation (1950s—1980s), democratic
revival (1989-2013), and national institutionalization with globalization (2014—2024). Each stage is accompanied by
changes in pragmatic functions, expansion of the semantic field, and reinterpretation of ideological content. The analytical
categories of substitution, deletion, rearrangement, and addition are applied to describe the specific mechanisms of
semantic shift at each stage. The study also integrates J. Kristeva'’s theory of intertextuality and J. L. Austin § speech act
theory, particularly the concept of the declarative. It is demonstrated that the recontextualization of the slogan illustrates
broader patterns of transformation of discursive models of national identity in Ukraine during 1991-2024, specifically the
progressive expansion of the slogan's inclusivity and the pluralization of its pragmatic functions. The role of institutional
codification, sports discourse, and international solidarity in the context of the full-scale war is analyzed separately.
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PEKOHTEKCTYAJI3ZALISI TACJIA «CJIABA YKPATHI!» IK MEXAHI3M
NTUCKYPCHUBHOI TPAHC®OPMAIII HAHIOHAJBHOI IIEHTUYHOCTTI:
KPUTUYHUHU JTUCKYPC-AHAJII3

Y ecmammi oocniooceno mexanizmu pexonmexcmyanizayii eacia «Cnasa Yxpainily sax ouckypcugHoco iHcmpymeH-
my KOHCMPYIO8anus Hayionansnoi idenmuunocmi. Ha ocnosei meopemuunux 3acad kpumuuno2o ouckypc-ananizy T. ean
Jleysena (konyenyis pexoHmexcmyanizayii coyianbHux npaxkmux) ma coyiokoeHimueno2o nioxooy T. ean Jletika (Ouckyp-
CUBHA 61a0a MA MEHMANbLHI MOOeT) NpocmednceHo OlaxpoHiuHy mpanchopmayiio 2acia 6i0 cmyoeHmcbKo20 npUGImanisl
xapkiecokoi epomadu kinys XIX cm. 00 3a2anbHonayionanrbHoeo ma enobaibHoco cumeony cyvachoi Ykpainu. Buseieno
n’sms OCHOBHUX emanie pekoHmexcmyanizayii: cmyoeHmcoko-pesonoyitinuil (kKineys XIX cm. — 1921), nayionanicmuu-
nutt (1920-mi—1950-mi), paosncoka Oeneyis ma oucudeHmcovke 36epesicerts (1950-mi—1980-mi), demokpamuune 8iopo-
Oorcerna (1989-2013) ma 3aeanvHonayionanvha incmumyyianizayisa 3 enooanizayicio (2014—2024). Koscen eman cynpo-
6002ICYBABCS IMIHOIO NPASMAMUYHUX DYHKYIL, POSUUPEHHAM CEMAHMUYHO20 N0 MA NEPEOCMUCTEHHAM [0€0N102i4H020
HABAHMAICEHHS. 3ACMOCOBAHO aHANIMuYHi kKame2opii cybcmumyyii, deneyii, hepecmanoeKu ma 00NO0GHEHHs OJisl ORUCY
KOHKPEMHUX MeXaHizmie CeManHmuiHo2o 3Cy8y Ha KodcHomy emani. Memodonoeis 0ociodicentsi NOCOHYE KpUmMudHuil
OUCKypc-ananis 3a mooenno ean Jleygena (ioenmugbikayis cyocmumyyiil, Oeneyitl, nepecmano8oK ma OON0GHEHb), KOHI-
MUBHO-OUCKYPCUSHUIL aHali3 3a 6aH J{eukom (peKOHCMPYKYis MEHMATbHUX Mooenel ma i0eon02iyHUX CMPYKmyp), meo-
pito inmepmexcmyanvrnocmi FO. Kpicmesoi ma meopito mosnennesux akmis [owc. JI. Ocmina. Mamepianom oocnioxcenns
cyeyiome icmopuuni odcepena (memyapu cenepara M. Omenanosuy-Ilasnenka, O. Kosanenxa, 1. Ocmposepwika, npe-
ca nepiody Yxpainceroi pesonioyii), 3axonoodasui axmu (3axon Ykpainu Ne 2587-VIII 6io 04.10.2018), mediamexcmu
ma MIJCHAPOOHT GUCMYNU, MAMEPIAIU CNOPMUBHO20 OUCKYPCY (OOKYMeHmuU uodo Gopmu 30ipHoi 3 hymbony) ma oami
coyionozciynux onumysans (Yxpaincoxutl incmumym maibymuvoeo, 2021). Josedeno, wo npoyec pekonmexcmyanizayii
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2acna Locmpye Wupui 3aKOHOMIPHOCIIE MPAHCHOpMayii OUCKYPCUSHUX MOOeNell HAYIOHANbHOL i0eHmuuHocmi 8 YKpaini
npomszom 1991-2024 pp., 30Kkpema nociioogre po3umuperHs IHKI3U8HOCMI 2ACid — 810 8Y3bK020 KO CHYOeHMCbKOIL
iHmeniceHyii 00 MIHCHAPOOHOI CRilbHOMU — MA QYHKYIOHAIbHY NIAOPALI3aAYil0: HAUWAPYBAHHSA HOBUX NPACMAMUYHUX
@yukyiti (8i0 npusimanusa 00 cakpaibHo2o cioyeHHs) be3 samiujerHs nonepeonix. Okpemo nPoaHaniz08aHo poib iHCmu-
myyitinoi kooughikayii, cnopmuerno2o OUCKYpCy ma MidCHAPOOHOT CONIOAPHOCME 6 KOHMEKCMI NOSHOMACWUMAOHOT ilIHIL.
Bemanoeneno, wo esonioyis oianociunoi napu («Ilo eciii 3emai cnasaly — «leposim cnasaly) mapkye sminy npacmamuu-
HUX Modenell: 6i0 nepphopmamuerHoco 0eKaapamusy, Wo nPo2oioULye 6UHAHH, 00 KAHOHIZVIOU020 AKNY 6CIMAHOGICHHS

KOJLEKMUBHO20 NAHMEOH) 2epoi.

Knrouoei cnosa: pexonmexcmyanizayis, KpumuyHuli OUCKYPC-AHALI3, HAUIOHANbHA [0eHMUYHICIb, NOLTMUYHUL
ouckypce, «Cnaea Yxpainily, ouckypcusna mpancgopmayis, MoeieHHESUL aKm.

Problem statement. The study of mechanisms of
discursive construction of national identity is a pri-
ority area of contemporary linguistics, situated at the
intersection of sociolinguistics and critical discourse
analysis. In the context of russia's armed aggression
against Ukraine, the analysis of the discursive prac-
tices through which the nation's collective conscious-
ness is formed and strengthened becomes particularly
relevant. Among such practices, recontextualization
occupies a prominent place — the process of transfer-
ring discursive elements from one context to another,
accompanied by transformations in their meaning,
pragmatic functions, and ideological content (Fair-
clough, 1992). R. Wodak and her colleagues con-
vincingly demonstrated that national identity is not a
natural given but is constructed in discourse through
strategies of constructing a shared past, defining "us"
and "them," and creating narratives of unity (Wodak,
2009: 1-4; De Cillia, Reisigl, Wodak, 1999: 153).
These strategies are realized through specific discur-
sive devices — slogans, ritual formulas, greeting pat-
terns — that function as "crystallizations" of broader
identity models, condensing complex cognitive
structures into concise formulas (Reisigl, Wodak,
2001: 45). N. Saltovska and D. Saltovska demon-
strated that the tradition of slogan-based communica-
tion during liberation struggles remains unchanged,
and the slogans "Slava Ukraini! — Heroyam Slava!"
carry the semantic load of resilience and love of free-
dom (Saltovska, Saltovska, 2022: 69). The slogan
"Slava Ukraini!" is one of the most vivid examples of
recontextualization in Ukrainian political discourse.
Its more than century-long history reflects key stages
in the formation of the Ukrainian nation: from stu-
dent communities in Kharkiv in the late 19th century
through the Ukrainian Revolution of 1917-1921,
World War 1II, and the struggle for independence
in 1989-1991 to the Revolution of Dignity and the
full-scale war of 2022-2024. Each of these stages is
marked by a specific recontextualization of the slogan
that corresponds to the transformation of discursive
models of identity. At the same time, the slogan func-
tions simultaneously on several levels: as a performa-
tive speech act (greeting, call to action), as a marker of
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group identity (distinguishing "us" from "them"), as a
carrier of cognitive frames (heroism, sacrifice, glory),
and as an object of discursive struggle (attempts at
stigmatization by the enemy). The relevance of this
study is determined by several factors. First, the war-
time context of 2022-2024 has caused an unprec-
edented intensification of recontextualization pro-
cesses of national symbols, which requires linguistic
reflection. Second, there is a need for the systematic
application of van Leeuwen's analytical apparatus to
Ukrainian material — specifically, his framework has
not yet been used to study Ukrainian national slogans.
Third, the discursive struggle around the slogan (Rus-
sia's attempts to qualify it as "Nazi," disputes over the
football jersey) makes scholarly analysis of its seman-
tic evolution necessary.

Analysis of research. The central theoretical
foundation is the concept of recontextualization
developed by T. van Leeuwen (Van Leeuwen, 2008).
Building on B. Bernstein's ideas about "pedagogic
recontextualization" (Bernstein, 1990: 184), van
Leeuwen substantiates a broader thesis: all discourses
are recontextualizations of social practices, and all
knowledge is ultimately grounded in practice. He pro-
ceeds from the primacy of practice — a principle that
runs through European and American sociology from
E. Durkheim through P. Bourdieu to contemporary
practice-oriented approaches. Discourses, according
to van Leeuwen, are not merely reflections of real-
ity, but active transformations of practices carried out
in the interests of particular social contexts. The key
elements of social practices that undergo recontextu-
alization include: actors and their roles, actions and
modes of performance, spatial and temporal param-
eters. Van Leeuwen identifies four mechanisms of
transformation. Substitution — the most fundamental
transformation, in which elements of actual social
practice are replaced by semiotic elements; the nature
of substitutions depends on the context into which the
practice is recontextualized. Deletion — the removal
of individual elements of social practice; some dele-
tions are "innocent," while others are linked to prop-
agandistic strategies. Rearrangement — changes in the
sequence of elements, which can significantly affect
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causal interpretation. Addition — the incorporation
of elements absent from the practice itself, primarily
purposes and legitimations; van Leeuwen identifies
four types of discursive legitimation: authorization
(reference to authority), moral evaluation (appeal to
value systems), rationalization (instrumental or theo-
retical justification), and narrativization (legitimation
through storytelling) (Van Leeuwen, 2008: 105-106).
A complementary framework is provided by T. van
Dijk's sociocognitive approach, which treats dis-
course as an "interface" between social structures and
mental representations. Discursive struggle deter-
mines dominant interpretations of reality, and control
over discourse is a form of social power. Power mani-
fests through control over "access to discourse" — who
has the right to speak, in what contexts, and to which
audiences (Van Dijk, 2008: 14). J. Kristeva's theory
of intertextuality (1969) establishes that every text is
a "mosaic of quotations" that absorbs and transforms
other texts. The slogan "Slava Ukraini!" in each new
context carries within itself the "memory" of all pre-
vious contexts — from student communities to the last
words of heroes. This intertextual layering is a key
characteristic of the slogan and explains its symbolic
power. J. L. Austin's (1962) and J. R. Searle's (1969)
speech act theory is also important for our analysis.
Searle expanded Austin's classification by identify-
ing declaratives as a distinct class of illocutionary
acts that alter institutional reality by the very fact of
their utterance. As will be shown below, the slogan
"Slava Ukraini!" at various stages has functioned pre-
cisely as a declarative, performatively creating the
reality it proclaims. Among Ukrainian scholarship,
L. Masenko's analysis of over eight hundred resist-
ance slogans demonstrates that revolutionary slogans
simultaneously perform social functions (mobiliza-
tion, consolidation) and linguistic functions (com-
municative, expressive, poetic), which aligns with
our approach to analyzing the polysemic structure of
the slogan (Masenko, 2015: 12). The research mate-
rial comprises several groups of sources: historical
sources (memoirs of General M. Omelianovich-Pav-
lenko, O. Kovalenko, I. Ostrovershko, press mate-
rials from the period of the Ukrainian Revolution),
legislative acts (Law of Ukraine No. 2587-VIII of
04.10.2018), media texts and international speeches,
sports discourse materials (documents related to the
national football team jersey), and sociological sur-
vey data (Ukrainian Institute for the Future, 2021).
The methodology combines critical discourse anal-
ysis following van Leeuwen's model (identification
of substitutions, deletions, rearrangements, and addi-
tions), cognitive-discursive analysis following van
Dijk (reconstruction of mental models and ideologi-
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cal structures), historical-discursive analysis (tracing
evolution of contexts), and pragmatic analysis of illo-
cutionary force and perlocutionary effect.

Purpose of the article. The aim is a comprehen-
sive analysis of the mechanisms of recontextualiza-
tion of the slogan "Slava Ukraini!" in the context of
discursive construction of national identity, using the
theoretical apparatus of T. van Leeuwen and T. van
Dijk. The objectives are: (1) to systematize the the-
oretical foundations of recontextualization analysis;
(2) to reconstruct the diachronic trajectory of the slo-
gan's functioning; (3) to identify specific mechanisms
of transformation (substitution, deletion, addition) at
each stage; (4) to identify correlations between recon-
textualization and changes in pragmatic functions and
the circle of actors.

Presentation of the main material. Five stages of
recontextualization have been identified, each accom-
panied by specific mechanisms of semantic transfor-
mation.

Stage 1: From student greeting to revolutionary
slogan (late 19th c¢. — 1921). The first documented
context of the formula "Slava Ukraini!" was the envi-
ronment of the Kharkiv student community of the late
19th century — the same milieu from which the Rev-
olutionary Ukrainian Party (RUP), the first modern
Ukrainian political party in Russian-ruled Ukraine,
emerged in 1900. The response was "Po vsiy zemli
slava!" ("Glory throughout the land!"). The first known
mention is associated with an episode described in the
memoirs of O. Kovalenko: M. Levytskyi, founder of
the Ukrainian cooperative movement, encountered
a student whistling "Ukraine Has Not Yet Perished"
and called out "Slava Ukraini!" Notably, researchers
observe that the cry was formulated on the basis of
the first line of P. Chubynsky's anthem (1862), which
already mentions the "glory of Ukraine." At this stage,
the slogan performed the function of a group marker —
an identifier of belonging to a narrow circle of nation-
ally conscious intelligentsia. In van Dijk's terms,
it functioned as an element of "in-group discourse"
accessible only to "insiders" (Van Dijk, 2008: 14).
The response "Po vsiy zemli slava!" deserves separate
linguistic attention. The concept of slava (glory) func-
tions here as the central semantic element with its own
field of meanings: reputation, recognition, renown,
memory. The response activates not a metaphor of
source, but a metaphor of SPREAD or COVERAGE
(Lakoff, Johnson, 1980: 14): Ukraine is conceived not
as an enclosed space, but as a subject whose glory
transcends spatial boundaries. This corresponds to a
model of national identity oriented toward external
recognition — self-definition through the gaze of the
Other, through how the nation appears from the out-
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side (Anderson, 2006: 6). A nation exists insofar as it
is known and recognized. Such a response reflects the
stage of formation and aspiration of a young Ukrain-
ian nation toward self-assertion as an equal among
equals. In J. L. Austin's terms, the response is a per-
formative speech act with a declarative function: it
proclaims the recognition that does not yet exist, in
order to create it (Austin, 1962: 6). As early as Sep-
tember 1916, in Detroit (USA), during a large Ukrain-
ian gathering attended by 1,200 people, the national
flag was unfurled, after which the hall erupted with
cries of "Slava Ukraini! Khay zhyve Ukraina!" — evi-
dence that even before the 1917 revolution, the slogan
functioned as a transnational identity marker. With
the beginning of the Ukrainian Revolution of 1917,
the first large-scale recontextualization occurred.
The slogan moved from student life into the public
political space. In van Leeuwen's terms, a substitu-
tion of actors took place (Van Leeuwen, 2008: 17):
instead of a narrow circle of students — mass partic-
ipants in the revolution. On July 12, 1917, during a
parade of Ukrainian military units, soldiers responded
to Rada chairman M. Hrushevskyi with a resounding
"Slava Ukraini!" Characteristically, Hrushevskyi was
restrained: when a crowd gathered beneath the build-
ing, he responded from the porch: "Long live demo-
cratic Russia!" — illustrating the discursive struggle
between radical national self-assertion and moderate
autonomism. Captain I. Ostrovershko recalled that
soldiers greeted Russian generals with "Slava Ukraini,
pane henerale!" — a performative act of decoloniza-
tion. In 1920, General M. Omelianovich-Pavlenko
introduced "Slava Ukraini!" as a formal military
greeting by official order, with the response "Slava!
Slava! Slava!" (Omelianovich-Pavlenko, 2007: 234).
This marks the first institutional recontextualization —
a form of "rationalization" in van Leeuwen's terms,
the proceduralizing of social action.

Stage 2:  Nationalist  recontextualization
(1920s—1950s). The second stage is associated with
the organized nationalist movement's appropriation
of the slogan. In the "Legion of Ukrainian Nation-
alists" (1925-1929), the response "Heroyam slava!"
appeared, subsequently adopted by OUN(b) and offi-
cially approved in 1941. Parallel variants existed:
OUN(m) used "Naviky slava!" ("Forever glory!"),
and supporters of Hetman Skoropadskyi — "Slava
kozatstvu!" ("Glory to the Cossacks!"). Several key
transformations occurred. First, deletion: the gen-
eral democratic component was removed from the
semantic field — while "Po vsiy zemli slava!" implied
universal recognition, "Heroyam slava!" focuses on
in-group canonization. Second, substitution of the
response: the replacement significantly altered the
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pragmatic structure — instead of a declarative proc-
lamation of recognition, a glorification of a specific
value category appeared. This marks the formation of
the NATION-AS-PANTHEON-OF-HEROES model,
where heroism functions not merely as a designation
of a social group, but as a mechanism of collective
memory, canonization, and national pantheon estab-
lishment. Third, addition of an ideological element:
the slogan became part of a broader ritual includ-
ing "Slava natsii! — Smert voroham!" ("Glory to the
Nation! — Death to the enemies!"), giving it a dis-
tinctly military coloring (Van Leeuwen, 2008: 106).
The component "Heroyam slava!" appeals to the
concept of sacrifice and readiness for heroic deeds,
while "Smert voroham!" realizes a separate pragmatic
function of delimitation. The deliberate choice of
"Heroyam slava!" over "Vozhdevi slava!" ("Glory to
the Leader!") distinguishes the Ukrainian slogan from
authoritarian models (German "Heil Hitler!", Ital-
ian "Duce! Duce!"). As historian Yu. Yuzych notes,
they fundamentally changed who is the center of the
Ukrainian movement — not the leader, but the heroes,
that is, the collective (Yuzych). UPA fighters and OUN
underground operatives gave the slogan an existential
dimension: it became a formula of last words before
execution. In Carpathian Ukraine in March 1939,
young fighters said "Slava Ukraini!" before being
shot. The illocutionary force shifted from greeting to
sacred testimony, and the perlocutionary effect from
group consolidation to symbolic victory over physical
annihilation.

Stage 3: Soviet deletion and dissident preserva-
tion (1950s—1980s). Soviet authorities applied a strat-
egy of total deletion: the slogan's use was criminal-
ized and stigmatized as a manifestation of "Ukrainian
bourgeois nationalism." In van Dijk's terms, this is a
classic example of discourse control through restrict-
ing access to certain discursive resources (Van Dijk,
2008: 14). In Foucault's terms, this reflects the mech-
anisms of control over the production of discourse
(Foucault, 2002: 49). The ideological legitimation
of the ban was built on substitution of meaning: the
national greeting was redefined as a "fascist" and
"Banderite" slogan — an example of "moral evalua-
tion" as a mechanism of delegitimation (Van Leeu-
wen, 2008: 106). Soviet propaganda created a men-
tal model in which "Slava Ukraini!" = "fascism" =
"enemy," and this model proved extraordinarily resil-
ient: its recurrences are observed today in Russian
propaganda. As evidenced by the Russian Ministry
of Justice's decision of January 18, 2024, to include
the slogan in the list of "Nazi symbols," this strategy
of delegitimation remains active. However, in condi-
tions of prohibition a paradoxical recontextualization
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occurred: deprived of public circulation, the slogan
moved into the space of private memory, family nar-
ratives, and diaspora discourse, where it preserved
and even intensified its symbolic potential. In the con-
text of underground use, each utterance became a per-
formative act of resistance — a speech act that simul-
taneously expressed identity and violated the power
order. The diaspora preserved the slogan in everyday
use, creating a "recontextualization bifurcation": in
Ukraine the slogan was taboo, while beyond its bor-
ders it was a normative greeting. This divergence
became a source of cultural shock when the diaspora
met mainland Ukrainians after 1991 and simultane-
ously a resource for restoring the interrupted tradition.

Stage 4: Democratic recontextualization
(1989-2013). The revival of the slogan in the late
1980s and early 1990s marks the fourth stage. During
the Revolution on Granite (1990) and independence
rallies, "Slava Ukraini! — Heroyam slava!" returned
as a mass public greeting in a fundamentally differ-
ent discursive context — not underground resistance,
but an open democratic movement. The slogan was
heard in Galicia, Transcarpathia, and Kyiv, marking
its all-Ukrainian character. A partial deletion of the
narrowly ideological component occurred: the slogan
was used not only by nationalist organizations but by a
broad circle of democratically oriented citizens — stu-
dents, intellectuals, workers. In van Leeuwen's terms,
this is a "substitution of actors" — expansion of the
circle of those who have the "right" to use the for-
mula (Van Leeuwen, 2008: 17). Simultaneously,
a substitution of the antagonist occurred: if in the
OUN-UPA context the "enemy" was specific occupi-
ers, in the context of the Orange Revolution (2004)
and Euromaidan (2013-2014) the slogan was directed
against corrupt authorities. Each social crisis — 1990,
2000, 2004, 2013 — expanded the geography and
social base, which aligns with observations on iden-
tity model transformation after Euromaidan (Kulyk,
2019: 605). The Revolution of Dignity (2013-2014)
was pivotal: "Slava Ukraini! — Heroyam slaval!" was
heard on the Maidan daily, entered everyday speech
of millions. The death of the Heavenly Hundred gave
"heroes" concrete faces — narrative legitimation in
van Leeuwen's terms (Van Leeuwen, 2008: 106).
A literary testimony of this cognitive shift appears in
Ye. Steblivskyi's novel Fury, where the protagonist
confesses: he once felt uncomfortable hearing "Slava
Ukraini!" — it seemed "too aggressive" — but after
2014 questioned why these words had seemed "some-
what showy and rehearsed" (Steblivskyi, 2024). This
episode precisely captures the moment of individual
mental model transformation — the slogan moves from
the category of "too radical" to "ours."
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Stage 5: National institutionalization and glo-
balization (2014-2024). Law No. 2587-VIII (2018)
codified "Slava Ukraini! — Heroyam slava!" as the
official greeting in the Armed Forces and National
Police, replacing the Soviet "Greetings, comrades!"
On August 24, 2018, the greeting was first sounded at
the Independence Day parade ceremony. In M. Billig's
terms, this institutionalization is simultaneously a form
of "banal nationalism" — the daily unreflected repro-
duction of national identity through routine practices
(Billig, 1995: 6). In sports discourse, the inscription
"Slava Ukraini" on the national football jersey (2018)
provoked international discursive struggle: Russian
official I. Lebedev demanded review by an "ethics com-
mittee," and in 2021 UEFA initially approved the jersey
with "Heroyam slava!" before demanding its removal
under Russian pressure. In van Dijk's terms, compet-
ing mental models clashed (Van Dijk, 2008: 14). After
2022, the slogan became a marker of international
solidarity with Ukraine. British PM B. Johnson con-
cluded his address to the House of Commons (24 Feb-
ruary 2022) and to the Verkhovna Rada (3 May 2022)
with "Slava Ukraini" — the Rada chamber responded
"Heroyam slava!" FEuropean Parliament President
R. Metsola concluded her speech (9 February 2023)
with the same words, triggering a choral "Heroyam
Slava!" from the entire chamber. In Heritage and Great-
batch's terms, such collective vocal audience response
is rhetorically conditioned: it requires a recognizable
stimulus-formula ensuring synchronicity of response
(Heritage, Greatbatch, 1986: 112). In Lithuanian bas-
ketball (March 2026), fans of rival clubs — Zalgiris
(Kaunas) and Rytas (Vilnius) — united chanting "Slava
Ukraini" and "Heroyam Slava." The slogan preserves
its Ukrainian phonetic form and dialogic structure even
in a non-Ukrainian-speaking environment, function-
ing as an interlingual marker similar to how "Vive la
France!" is used without translation. The culminating
moment was the case of O. Matsiyevskyi (December
2022), who uttered "Slava Ukraini!" before execution
by occupiers. In van Leeuwen's terms, an "addition" of
the highest value legitimation occurred — the willing-
ness to sacrifice one's life for the symbol. In Kristeva's
terms, Matsiyevskyi's words absorb the entire preced-
ing chain of contexts — from student greetings to 1939
fighters' last words — producing a new semantic qual-
ity (Kristeva, 1969: 146). According to the Ukrainian
Institute for the Future survey (2021), 50% of respond-
ents considered "Slava Ukraini!" the slogan of contem-
porary Ukrainians, with young people associating it
primarily with the Orange Revolution, Revolution of
Dignity, and war rather than with OUN-UPA — indicat-
ing a transformation of mental models associated with
the slogan.
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Systemic patterns of recontextualization include
four key dynamics. First, expansion of the circle of
actors student community — national liberation move-
ment — organized nationalism — democratic move-
ment — entire nation — international community.
This dynamic illustrates sequential substitution of
the subject in van Leeuwen's terms: each new stage
expands the circle of those who have the "right" to
use the slogan. Second, functional pluralization:
greeting — mobilization call — military greeting — act
of resistance — institutional formula — sports symbol —
marker of international solidarity — sacred testimony.
Each new recontextualization does not replace previ-
ous functions but layers upon them, forming a pol-
ysemic structure. A person uttering "Slava Ukraini!"
today simultaneously greets, mobilizes, attests to
identity, performs a ritual, and joins a global com-
munity — all functions are active and coexist. Third,
transformation of the response as an indicator of
identity model shifts: "Po vsiy zemli slava!" (declar-
ative of recognition) — "Slava! Slava! Slava!" (accla-
mation) — "Kozakam slava!" / "Hetmanovi slava!"
(personification) — "Naviky slava!" (temporal projec-
tion) — "Heroyam slava!" (canonization). The dom-
inance of the last variant reflects a tendency toward
collective rather than authoritarian identity in Ukrain-
ian discourse — confirmed by the deliberate choice
of "Heroyam slava!" over "Vozhdevi slava!" in the
1930s—1940s. Fourth, competition of interpretations
as a driver of recontextualization: Soviet stigmati-
zation as "fascist," Russian labeling as "Nazi," some
Ukrainian liberals considering it too "nationalist," and
for the majority of Ukrainians — a greeting and sym-
bol of resistance. This competition is not an obsta-
cle but the driving force of recontextualization: each
interpretation stimulates a counter-interpretation, and
it is precisely in this dynamic that the current meaning
is formed.

Conclusions. The analysis allows for the follow-
ing conclusions.

...............................................................................

First, recontextualization of "Slava Ukraini!" is
a diachronic process spanning over a century with
five main stages (student, nationalist, Soviet deletion,
democratic revival, national institutionalization),
each correlating with key transformations in prag-
matic functions and sociopolitical context.

Second, the theoretical apparatus of T. van Leeu-
wen (substitution, deletion, rearrangement, addition)
and T. van Dijk (discursive struggle, discourse con-
trol, mental models) proves adequate and productive
for analyzing such processes in Ukrainian political
discourse: van Leeuwen's categories describe the
dynamics of transformations, while van Dijk's catego-
ries explain their cognitive and social consequences.

Third, the trajectory demonstrates progressive
expansion of the slogan's inclusivity (from student
community to international community, documented
at each of the five stages) and functional pluralization
(layering of new pragmatic functions — from greet-
ing to sacred testimony — without replacing previous
ones, as confirmed by the simultaneous relevance of
all functions in contemporary usage).

Fourth, the evolution of the dialogic pair ("Po vsiy
zemli slava!" — "Heroyam slava!") reveals a change in
pragmatic models: from performative declarative (Aus-
tin, 1962) that proclaims recognition, to canonizing
act establishing a collective pantheon of heroes — lin-
guistically marking a tendency toward collective rather
than authoritarian identity, confirmed by the deliber-
ate choice of "Heroyam slava!" over "Vozhdevi slava!"
in the 1930s—1940s. Fifth, Matsiyevskyi's case (2022)
demonstrates that recontextualization can acquire a sacred
dimension, transforming a speech act into an act of ulti-
mate self-assertion and closing the diachronic line into
a symbolic circle with Carpathian Ukraine fighters of
1939. Prospects for further research include quantitative
corpus analysis of the frequency and contexts of use of
"Slava Ukraini!" in presidential speeches 1991-2024, and
comparative analysis of recontextualization of analogous
national slogans (Vive la France!, God Save the King).
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